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IRINAMANOKHA. Ontology of time: explanation of the “Present”
(in the context of the works and views of G.I. Chelpanov). The
article-essay will analyze several key concepts-phenomena of personal
being - Individual, Social, Time. In different paradigms, they could
be called modes of being, existentials, onotological constructs, etc. -
mandatory and necessary dimensions, levels, the sphere of development
of life - and individual potential - of a particular person. Here they will
be considered both in the context of the historical past and the historical
present: how they manifest themselves in the life of a particular person (or
a particular generation as a whole) and how they can be used to analyze
what is happening and model the future - historical and one’s own. Georgy
Chelpanov’s teachings about the Social, the Individual and - about Time
were presented as a model example of interpretive models. The methods
of theorizing and modeling in this study were the principles of classical
ontology, hermeneutics, historical-critical analysis, comparative analysis,
meaningful reconstruction and ontologically oriented interpretation. The
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purpose of the study is to show the ontological relationship of these levels
of development of human being, the impossibility of extracting / rejecting
any of them - for a holistic attitude to one’s life and living one’s life as an
integral entity. The second layer of the research objectives is a historical and
critical analysis of the teachings of the social, individual and time - one of
the founders of Russian psychological thought, the organizer of science and
philosophical and psychological education - Georgy Chelpanov.

Keywords: G.I. Chelpanov; social; individual; time; being; space; mode of
being; Existence; analysis and modeling; temporality; individual potential.

1. Introduction

The present today is un-believable, un-imaginary and un-expected.
Nowadays the past seems to be far, swiftly leaving us even further
behind every moment and un-replicable in that former, habitual form...
The future is not understandable, not touchable in full scope, and thus,
full of anxiety...

Before now the past was a solid part of the present. As if the past
did not exist, because everything that had happened, was a number of
elements, firmly entwined in the picture of the present, which continues,
is actual and is ta-king place...But now it has appeared- the past, which
means something that is irreversible. It is behind a high mountain and
vast ocean of time, experience and emotions, that had been felt and
lived through.

The time of a catastrophe or philosophical lounge?

Time to rewrite everything or to write everything in a new way?

Time to review, retry and retest all the instruments of “to be”, which
have got accumulated in the suitcase of being- those which got stuck
under the lining, or the dusty ones, or those gleaming and polished due
to frequent use?

Attachment? Passion? Duty? Love?

The present is asking itself in a loud voice-Where you Were? How
did you Exist?” Here and Now” or “There and Then”? In your social? In
someone else’s individual? Or maybe in your own individual and someone
else’s social?

Our social time today is many-sided and unexpectedly different...How
will it look tomorrow? How does individual time grow through it or gets
entwined with it? Is time age? Is time planning? Is time achievements? Those
we met or those who departed? Those we found or those we left behind?
Those we keep or those we let go?
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2. Social...

During pandemic, lockdowns and totally imposed online
communication “social” is the first to fall prey in comparison to habitual,
pre-pandemic mode of social existence. Due to “diversification of modes
of existence” which took place during pandemic, our “social” started to
sound and vibrate, it “was amazed by the changes that took place”, as
everything became not the way it was before. What was to expect- the
“final monopolization” of online socialization and communication? Or the
opposite - “sobering” from online enslavement and especial actualization
of “off-line value”?

According to G.I Chelpanov, “...human nature can be fully explored
only insocial life”, since the essence of ahuman being lies in his life in society
(Chelpanov G.I., 1926.) As a follower of L. Feuerbach, Chelpanov states,
that only in life with the others and for the others, an individual reaches
his purpose. On the other side, individual psychology only in conjunction
with collective psychology gains completeness, this thesis belongs to W.
Wundt, and Chelpanov agrees with him, thus acclaiming that spiritual
life of an individual can be fully understood only in case his social life is
explored. While talking about methodology of this exploration, “we ought
not to oppose subjective to objective, but introspective to reflexive”, since
“social relations of a human being raise complicated psychic processes,
which cannot be expressed through reflexes” (Chelpanov G.I., 1926.)

Achitectonics of elements which constitute “sociality of an individual”
may look and be interpreted in many ways, as there is a huge number
of methods and approaches in psychology, sociology, as well as in other
close fields of science in order to define and explain it (sociality). We
can also mention that even up to date thesaurus of social-psychological
studies has not been completely “standardized” while it remains rather
metaphoric and explanatory rather than affirming.

In the beginning of the XX century, when psychology as science was
shaping itself and forming its’ thesaurus, arguments about notions took
place, definitions and thesaurus in principle were discussed on pages of
journals, as well as in scientific circles. For example, in discussions with
reflexologists, the notion of “social irritation”, introduced by M. A. Reisner,
was opposed to the physiological notion of “irritant”, but at the same time
it was associated with the notional picture of psychological states and
qualities of anindividual, such as “irritation as state”, as well as “irritability
as personal quality”, etc. According to Chelpanov, “irritation” as notion
can be applied only to simple feelings. In social relations consciousness
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is being affected not by irritation, but by things and complicated events,
which cannot be called “irritation.” (Chelpanov G.I. 1926).

Today “sociality” of a person is more frequently being described
through his:

e «social role»;

e «social status»;

* personal«social charachteristics» (though of psycho-phisiological

nature)- being an introvert or an extravert

* etc.

From the point of view of current social psychology and sociology,
specifics of “social”, which characterize social and society phenomena,
can be defined through:

* relations «individual — group», as well as between groups, attitude
towards one’s own social status, as well as to events and processes
of the life of the society;

* certain states of an individual, caused by social relations;

* common social qualities, which characterize various individuals
and groups of individuals, as a result of their integration in social
relations;

* cefc.

In classical paradigm social is a condition and consequence of team
work of various individuals through their communication and interactions,
and can be expressed through appreciation, orientation, behavior as
a whole, mode of life, etc. Social reflects in this case the content and
character of interactions between individuals (separate people, groups
and communities), and is a “field” and result of social roles played by an
individual while being a member of a certain social community or a group.

In contemporary ontologically and existentially oriented tradition,
while applying it to understanding of a human being, an individual,
“social” is one of the modes of exploration of individual essence of
a person, and it can be defined as “Me for the Others”: that is what I
manifest about myself to the other, how I show myself to the other, how
I build relationships with the other and how I form the picture of my
social being in principle. “Social” of a person emerges as combination of
ontologically oriented- existential and phenomenological constructs:
Social: Me for myself and the others? For me or for the other?
Social: Hidden or Shown?

Social: Born from Inside or Acquired from Outsidee?
Social: it- Evident and Possible or Incomprehensible in its” Evident

7
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Inevidence?

We can go on enumerating the given constructs, reformulating
them, restructuring and using notions from various philosophical and
psychological paradigms, but is it important to define and state the very
fact of existence of definite mode of human existence, which indicates and
reflects certain and specific combination of characteristics and qualities
of a person, some “sociality” as opposite to reflexology paradigm- as
indicated in his work “Social Psychology and Conditioned Reflexes”
(Chelpanov G.I., 1926.), which is interesting today not only from historical,
but from scientific-practical point of view.

We still need to systematically study how the “social” of our
contemporary is changing (or has changed?) under the influence and in
aftermath of the pandemic of COVID-19.

3. Individual...

When one starts talking about something “individual, personal, unique
and close, one wants to stop generalizing and theorizing, choosing instead
tobe very precise, emotional and at the same time to be carefully reflecting,
as if exploring its’ image in one’s personal mirror, while intensely looking
into it, watching and grasping its’ meaning as if from outside, in one or
another reflection and embodiment...

In this article we will start to unveil the meaning of “individual” of
a person as a combination of ontologically oriented constructs- both
existential and phenomenological, as well as their contents and practical
interpretation:

¢ Time: Do we have much or Little?

¢ Time is it inside or outside of me?

¢ Time: is it Flowing, Running or is it just Being?

¢ Time:is it Evident and Possible or Incomprehensible in its’ Evident

Inevidence?

Intraditional psychology “individual” is often understood as analogous
to the notion of “individuality” deriving from Latin individualitas, which
means indivisibility, or individuum, meaning something which cannot be
divided. In this case individuality would mean “combination of features
and personal qualities of a human being, which manifest themselves
through character, interests, qualities, etc., that make one person different
from another”. Also, we can often encounter with a definition of an
individuality as a characteristic (or a quality) of a person, which defines
and features the person as “an author of his own life”, as a “creator of
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unique life path and special world view.

Ontologically oriented philosophy and psychology address the
meaning of “individual” towards a person as “specific individual being”,
which is capable in his existence to implement and realize all aspects,
elements and characteristics of being in principle, but in his personal
unique way. This very human ability of a person as “concrete individual
being” defines (shapes and grasps) his individuality.

According to S. Frank (1990), individuality is constantly present in
reality, both in complete and undivided way, but its’ study should assume
its’ unique nature, both concrete and singular in this entity of true reality.

Human ability to develop the individual world of “me” is being explained
by the ability of conscious to reflect “its” very self”; “ a person in his
natural self-consciousness is separate from any philosophical reflection,
but is able to feel and experience whatever he is going through, is capable
of “internal: being as of something, belonging to some field, which is
different from the reality of objects. At the same time, the fact of human
ability to form the world of “me” does not restrict him from the ability
to develop his outer interactions, moreover, it causes and provides this
development with new ways and means, which this very person creates
according to his unique individual nature and his essence.

The process of building a human individual “world” is long
and reflects maturity of his ability to master the time of his life and to
construct its’” own space. Nevertheless, we should consider the fact of
self-realization of a human as the one who has “internal being” to be a
starting point of birth of the world of “me”: “one needs special spiritual
tension, special attention in order to see in this dream-like, slipping away,
foggy and shapeless way of being, that anyway, in reality there is some
existence, some sort of natural, closing and therefore unavailable to doubt
and negation reality” (Frank S.L., 1990, p.322).

For each person as a unit of singular existence, potentiality is defined
as essential quality of individual personal existence, which manifests itself in
consecutive realization of intentions and potentials of “singular existence”.
Intention can be explained as essential quality proper to singular “self-
existence” as mode of human existence in principle, potential is regarded
from the point of view of human ability to implement intentions of human
way of living and realization of individually unique characteristics of
personal being. Generalized ability of a person to unfold his individual
existence in his individually inherent way may be called potential of
individual existence of a person. The ability to implement an individual’s
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purpose and goal in specific “life cause” or “occupation”, which can be
produced in forecast of social and individual success of a person in this
process, describes specific practical form of unfolding human individual
potential in time and space of his life.

Experience of personal activities presents itself as potential of given
personality in the field of exploration and transformation of the world.
As a rule, these potentials have different modalities and applicable
directions. Nevertheless, their unique combination in relation to singular
“individual existence”, manifests individual potential of personal activities
in the world, as well as reveals ratio between ‘possible” and “real” in the
experience of the given personality.

Subjective “world” of “me” is unique, not tangible to full extent, but is
always real and singular. This construct also represents one of analogous
notions known as “individual” or “individuality”. Another analog of the
notion of “individual” is the notion of “being humane”: “staying to be
humanly concrete, the entity of being humane evidently conveys in itself,
according to its nature, definitely everything in the world”. (N. Kuzansky,
1979, p.258). Humanity in itself “suggests” ability to comprehend the
essential as it is, to grasp the meaning of everything. “Humanity is entity
in definitely human way, as well as infinity, and if entity has the quality to
unfold everything that exists out of itself, since entity is existence, folding
in its’ simplicity everything that exists, a human being has the capability
to unfold out of himself everything that belongs to the field of his sphere,
i.e. to produce out of the potency of his center...As human force in human
way approaches all this, everything in the world approaches him, and
aspiration to grasp all the world on behalf of this wonderful force is
nothing else but in human way unfolding of the universal whole in it”
(Kuzanskyi N., 1979, p.260-261).

“Humanity as it is “ is being realized through realization of truly
human ways of activity. Among them are self-realization, similarity,
creativity, morality (or moral activity) and spirituality (spiritual activity)
[1, 4, 14, 15, 16, 19, 20].

Self-realization is ontological condition of unfolding of the essence
of human existence, which is the one to define the direction influencing
human activities: exploring and transforming phenomena of the outer
world, an individual realizes his being and manifests his essence. “Life
is existence in self-realization. That is why a plant reaches its purpose by
being and acting the way it is supposed to, that is being a plant; a feeling
being reaches its” purpose by acting as a feeling being; a conscious being-

10
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by acting as a conscious being. (Feuerbach L., 1995, p.337).

Self-realization manifests itself in relation to similarity of all those
who exist, which is reflected (presented) in existence of specific “me”.
Relation of similarity is “transrational entity” (S.L.Frank), which conditions
“openness” to the other existing being and to his own self, which makes
it possible to exist for those who are similar to the others and to himself.
The very mode of human existence is laced with the relations of similarities,
since the direct exploring and transforming influence (as the main forms
of being) can be implemented by a human being only towards those
similar to himself, A person, while realizing relation of exploration to
someone existing, defines it as “similar to me and to my essence”. While
learning how to transform this existence, a person acquires “similarity”
of a higher level, thus enlarging its' scope, space and time of existence.
Therefore, a person discovers similarity of phenomena, to which he did
not have access before; as “the accessible space of similar existing beings”
grows, while the meaningful space of individually unique essence of the
person widens as well.

Self-realization, meaning human mode of action, is artful and
creative. The real nature of an individual lies in the centre of creative energy.
There is no individual without creativity (N.A. Berdiaiev). Creativity, the
ability to create, is ontologically inherent to human existence as to natural
being of self. In reality of human singular existence it can be suppressed
and hidden, or just vice versa- revealed and individually developed, but
in any case it keeps its” ontic content. We can even talk about “creative
instinct”, which is initially inherent to a human being, and in certain
living conditions it requires confirmation of authentic humanity, and
brings satisfaction.

“Creativity means spiritual doing, during which a person forgets
about himself, gets distracted from his being in the act of creation, he
is immersed in the subject of his activity. In this process a person finds
himself in a state of unusual uplifting of all his being. Creativity is always
a shock, a means to overcome egotism of human life. A person is ready to
pay with his soul for the sake of creative act.” (Berdiaiev N.A., 1991, p.30).
In this “creative self-denial” an individual finds himself, he manifests
unbelievable creative force of humanity, as he is discovering existence as
a whole of being.

Self-realization of a person, as the main mode of activity, is always
moral in content and is means of implementation, since human existence is
social in character. Morality is a “special purpose” of humanity. (1. Feuerbach).

11
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Morality, as special human attitude, is possible only in relation to similar
existing being. A person realizes moral attitude towards existing beings
as a whole, towards concrete forms of existing beings, as well as towards
human existence as it is. Moral relationships are more dense in human
society, where similarity of the existing beings “belongs to the highest
category”. A Man realizes his morality by acting responsibly and showing
initiative in his behavior, in relation to his obligation and love for the
similar existing beings. While morality is of social nature, it is always
individual, “morality is a creative task of an individual” (Berdiaiev N.A.).
Being humane is related to spirituality (N.A. Berdiayiev). Spirituality
manifests itself when a man fills every moment of his existence with
valuable content. The main purpose of life lies in conquering spirituality,
obtaining it and grasping of its” meaning. By realizing his spirituality,
a person “objectifies his spirit”, he implements it in concrete subject-
existent”. In principle, spirituality is always subjective, it reveals authentic,
unique “self” of a concrete person. The very “in-depth” “self” of a person
is connected to spirituality.

Humanity means to realize its’ entity in human way, which folds in
itself everything existing, and in realization of itself unfolds it. Humanity
is an intention of singular existence of a human individual, which in time and
space of human life strives to its” implementation, it realizes the very
potential of individual human existence. Intentionality and potentiality are in
fact ontological qualities of being existent, which lace through existence
as a whole, as well as through each separate form. Intentionality and
potentiality can be defined as inner in-depth conditions of unfolding
of everything existing in reality and the universe. That is why all outer
and inner relationships of existence are being filled with intentional and
potential content.

Potentiality of human existence as of natural self-existence stretches in
time: it is always in the past as something finished, fulfilled: it is always in
the present as something which is being fulfilled, done, it is always in the
future as something which is yet to be fulfilled. But, as potentiality “colors
up” the essense of individual existence, which stays unchanged in the
process of unfolding, development and becoming, and which combines
in its’ present both the past and the future, thanks to this fact prognostic
exploration of the given existence it is possible, as well as it is possible to
forecast its” potential movement”.

While defining ontological quality of individual human existence
to unfold unique singular-concrete essence in its’ becoming and

12
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development, it is possible and necessary to talk about potential of
human existence. Intentionality of individual existence lies in unfolding of
existential characteristics of human mode of existence as it is unfolding in
reality of human personal life.

IlomeryuarvrHocmo WMHAUBUAYAABHOTO OBITHSI OIIpeAeAseTCs ero
HEIIOBTOPUMOII, UHAVBMAYAABHON  CYIIHOCTBIO ~CaMOCTOSTEABHOTO
cymero. ITockoapKy o-CyIjecTBAeHHOe CyIliee, KaK OHTOAOTMIeCKUI
"pesyabTaT’ OBITIS YeAOBeKa, Bcerda B OyAyIleM, Bcerda IIpoerupyeT
MOMEHT HaCTOSIIEero B IIpeACTOsIee, Cylllee WMHAUBUAYaAbHOTO
9ye/0Be4ecKoro OBITHS Bcerda — IOAOXKUTeAbHash BO3MOXKHOCTD SKU3HMU
KOHKPETHOTO YeJOBeKa, CTpeMsAIIascsl K CBOeMY BO-ILAOIIEeHMIO B
AEVICTBUTEABHOCTH, K CBOEMY 3aBepIIIeHIIO B HeIIOBTOPMMOM "Mupe" caMo-
OBITIA YeaOBeKa, K CBOeMy IPU3HAHUIO KaK I[eHHOCTY, ITOCTHUTAIOIIe
B ceDe "BCeeAMHCTBO OBITMS Kak cyulero'. [TomenyuarvHocmb IODTOMY

"CyIIleCTBEHHBINI ~ OIpeAeAsIIOINII  IPU3HAK HEIOCpeCTBEHHOTO
CaMOOBITUA", €TO OHIMOAOZUUECKOe CE0TLCTEO.

Potentiality of individual existence is defined by its’ unique individual
essence of independent existing being. Since the implemented existent
being, as ontological “result” of human existence is always in the future,
always projects the moment of the present into the upcoming, individual
human existence is always a positive possibility in the life of a concrete
person, which strives to its” implementation in reality, to its’ fulfillment
in the unique “world” of human self-existence, to his acknowledgment
of his own value, which explores in itself “the overall unity of being in
existence”. Therefore potentiality is an “essential defining sign of direct
self-being”, its’ ontological quality.

The rate of “individual” and “social” in individual and social history
is being expressed not only in meaningful issues of scientific knowledge,
addressing an individual and existential being of his “me”, but also in
acknowledgement of individual influences of “singular existence” on
cultural-historic process as a whole. Through these influences the real
individuality and singular uniqueness of a human being unfolds and gets
implemented.

So how can we explore the very nature of “individual”, as well as the
process of his becoming and development? According to G.I. Chelpanov,
these tasks are being solved by the so called individual psychology,
which became a special separate stage of development of psychology and
became a separate science, which has in its” arsenal its” own methods of
studies and exploration. (G.I. Chelpanov, 1910).

13
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According to G.I.Chelpanov, “the outstanding interest to individual
psychology, which, to significant extent coincides with the development
of experimental pedagogy, can be explained by the extremely important
goals it sets. The final goal of individual psychology lies in exploration
of spiritual qualities of one or another individual, i.e. to find out not only
how he is thinking, feeling and what he is doing, but also how he will be
thinking, feeling and what he will be doing in this or that situation. If we can
find out how an individual will react in one or another situation, we will
have a possibility to psychologically diagnose him” (G.I. Chelpanov, 1910).

So how can we diagnose tectonic changes in our “individual”,
caused by Today, Current and Present?

4. Time...

Time is one of the main modes of human existence. “Being and
time” is the basic existential duo, which characterizes human being and
existence, it is acknowledged by various philosophical and psychological
paradigms and is interpreted within them in many different, and
sometimes drastically opposite ways.

Time in a myth is two-dimensional. Mythological time appears in two
dimensions — sacral and profane. It is possible to grasp only profane, as we
exist only within its” frame, we are present in it, we are in it and we can
testify the existence of anything in it. Sacral time is incomprehensible by
default, it is some “once upon a time”, where everything appeared and took
place. But our profane is definitely someone’s sacral, which will appear
and gain this status, possibly later, but it definitely will.

Time in classic philosophy is, as a rule, three-dimensional, it contains
the past, the present and the future. Though some authors find in these
three dimensions some under- and over-levels (or axis).

For example D.U. Dunn in his “Essay with time” (D.U.Dunn, 1927)
suggested that a man exists in two measurements or on two levels at
the same time: 1-in subjective flow of time and 2-outside of time axis, which
allows him to simultaneously feel the past, the present and the future.
This, for example, Dunn describes the phenomena of dejavu, assuming
that a person is capable of “perceiving events which take place outside
mind flow of a common observer”. Dunn suggested the existence
and analyzed “subjective flow of time”, he assumed the possibility of
existence of endless hierarchy of time dimensions, according to levels of
consciousness.

14
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Analytical philosophy (G.Frege, ]J. Moore, B. Russel, L. Vitgenstein,
etc.) brought up and developed theory of multi-measured time. For
example, J. Bennet suggested existence of 3 actual time dimensions: 1)
“time”- habitual for a human being linear course of events;

2) “ infinity”- some kind of “hyper-time” which is “cosmological
time” and “time outside of time”; 3) hiparxis” (from old Greek Umtap&ic-
existence) the state of being, a kind of meta-time, thanks to which,
according to the author, travel in time, travel between parallel universes
and travel faster than the speed of light are possible, and which are not
considered nowadays to be exclusively a prerogative of fantastic views (3,
12,17,19, 20, 24).

In ontologically oriented philosophy and psychology time is being
interpreted and qualified as multidimensional and multilevel phenomena.
Time, as a form of human existence, unfoldsin a few meaningful directions:
as time of biological environment of a human being, as time of

“community” and “sociality” of a human being, as well as time of
“subjectivity” and “individuality of singular human being”.

In human life, as well as in definite part of real life, characteristics
of time of a developing organism get intertwined, those of becoming
an individuality, which form the subjective “me” of a person. And if
the development of an organism and individual (as a social quality of
a human being) takes place according to objective laws of sequence of
realizations with “non-existent” influence of peculiarities of “individual
performance”, the objective laws in forming of “me” of a person is caused
only by sufficient number of conditions (availability of causal relationships
in the structure of existence), realization of which was given to a person as
positive intention. Implementation of the essence of singular existence is
possible if a person himself is engaged in specific activity, which unfolds
as the positive intention meaning “to be”.

Hence is the origin of unique qualitative characteristics, which time
of human existence obtains. Time is subjectively lived by a person, and
this subjectively lived time is “not exactly seeming, as if through emotion
inadequately reflected time of moving matter, but relative time of life
(behavior) of a given system- a person, which objectively enough reflects
the life plane of the given person.” (S.L. Rubinshteinm 1976, p.302).
Human life is characterized by certain “time perspective” (K. Levin, V.A.
Romenets, 1998, 2003, 2016)- peculiar rate of the past and the future in
the present of a human being and their influence (which is indirect and
determines) his behavior in the current moment.

15



EUROPEAN HUMANITIES STUDIES: State and Society Issue 4, 2021

Time of human life is cyclic, which is determined by the corresponding
sequence of development of biological, social and individual characteristics
of human existence. “In connection to the character of these cycles,
relative reversibility can be discovered, meaning aspect of reversibility of
time” (Rubinshtein S.L., 1976, p.303). Time of human lifespan has rhythm,
which changes according to the development of human existence and
depends on regularities of biological, social and individual becoming of
this existence.”Fulfillment and intensity of events in time, as well as speed
of their duration, change rhythm of time of human life” (Rubinshtein
S.L., 1976, p. 303). Each period of human lifespan corresponds to certain
time tempo, which is explained and determines itself the content of a
given period.

We can conclude that the time of human life, as well as human
existence, is historical. The fact that human mode of existence is historical
can be explained by sequence and mutual determination of all the levels
of human existence. The ability to master time of one’s own lifespan is
also a quality of human life, as well as the ability to change the level of
meaningfulness of a man’s life in principle.

G.I. Chelpanov is regarded to be the author of the original theory
of time (2, 12, 13, 18). By analyzing the history of approaches in
understanding of the nature of time, Chelpanov joins the number of
ancient philosophers, asking :”what is time? Does it exist? And if yes,
where and how?” (Chelpanov G.I., 1893).

In his analysis of the phenomena of time Chelpanov brings up the
importance of acclaiming general characteristic of psychic as a whole- it is
not seen, not evident not accessible through direct observation and study.
Psychic as a whole and in each separate manifestation can be studied only
indirectly. As for the phenomena of time- it can neither be substantiated
or studied indirectly, it can be studied and described only indirectly. If
“actual existence of time is not that evident, as existence of other things in
the universe” where can we set our eyes in order to see time. I can make
sure that material things exist by touching them. How can I touch the time
in order to believe in its” existence and not doubt anymore?” (Chelpanov
G.I, 1893, p.1-10).

Time is a “flood, carrying away on its’” waves the events of the
present into the chaos of nothingness. But where is the beginning of this
flood, where is its” end, and what kind of waters are filling its” channel?”
Chelpanov classifies such definition of time as “image-like”, the one that
poetically expresses understanding of time. The other definition he classified
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as mathematical understanding of time, “definition of mathematicians”:
“time does not exist by itself- it is infinite, inseparable, fixed, does not
consist of parts, flows evenly and continuously.

Possibly, similarly to epiphenomenality, ie.. “inability to see” psychic,
Chelpanov characterizes phenomena of time and distinguishes three types
of definition and understanding of time: 1-poetic time, 2- mathematical
time, 3- psychological time, though he does not deny its’ classical three-
dimensional structure:”in reality we distinguish the past, the present
and the future; but as there is no past already, and there is no future yet,
the present is only the border between the past and the future! So where
is time? Time is behind us, time is before us, but we don'’t see any of it
(Chelpanov G.I., 1983, p.14). Also Chelpanov is putting accent on the fact
that psychological time is rather given original reality or ability, while
mathematical time is secondary and acquired one.

According to Chelpanov, one can refer to an image as a unit of
psychological time: image as a feeling, image as action, image as a thought,
etc. ...The more there are, the more full is the individual (subjective) time.
The less there are, the more “dispersed” is the time, it gets filled with
“images of boredom” and “images of inaction”. For example, “a day
spent while travelling, filled with various impressions, can seem to be a
week; the same very day spent in suspense waiting, may seem to be equal
to a decade, while the same day spent in the usual monotonous course
of mundane impressions may seem to last one hour”. (Chelpanov G.I,
1893, p.15-17).

“Has time quantity or is time quantity?” — Chelpanov is starting the
discourse regarding possibilities and characteristics of time. “The same
quantity of time we can perceive as extremely long or extremely short”
—-what does this testify? That perception of time is subjective or that time
can be drastically differently filled either with small or big? How is time
measured in our consciousness? Is it filled with images, as psychologists
think, or with something else? What is necessary for understanding of
time — separate images, their definite quantity or relations between these
images? Chelpanov comes to the conclusion that in order to realize what
time is, one needs certain successions of images while at the same time “can
periodic changes be regarded to be an objective measure of time while images of
our consciousness can still be regarded to be a subjective measure” (Chelpanov
G.I,, 1893, p.17).

One way or another, “the idea of duration may be received only by
combining in the same act thoughts of past and present psychological
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states”, which form and characterize the unfolding of individual life of
a person, i.e. concrete individual existence. Psychological time is “time in
our consciousness” (Chelpanov G.I.,1893, p.14), according to which we
may suggest that we can live through very different circumstances and
states, no matter at what age, whether physical or biological. According
to Chelpanov, in frame of individual time we may discuss eternity, infinity
and objectiveness in time, we live them through in psychological time,
while one of the key factors of such living and experience is physical and
constitutional organization of a person. Chelpanov G.I,, 1893, p.14-18).

Summing up the preliminary results of the mentioned above theses,
we state that “time” of an individual appears to be combination of
ontologically oriented existential and phenomenological constructs, while
their content and practical interpretation are still to be defined :

Time: do we have Little or a Lot?

Time is it In me or Outside of me?

Time: is it Flowing, or Flying, or just Is?

Time: is it Evident or Possible, or Incomprehensible in its’
Evident Inevidence?

5. Conclusions and reflections

We can also say that we will need to study and describe the impact
of today on history of mankind with its” pandemic collisions, i.e. how it is
able to change (or has already changed) our perception and understanding
of time of one human life, of a generation or mankind in general.

The goal of the given essay is to reveal ontological connection
between “social”, “individual” and “time” as levels of unfolding of
human existence, as well as impossibility to deny any of them for the
sake of attitude towards one’s own life and living one’s life as a whole
granted existential. The second layer of the goals of the given research
relates to social critical analysis of studies about social, individual and
time, written by Georgiy Ivanovich Chelpanov, one of the founders of
our native psychological thought, organizer of science and philosophical
psychological education,

This is only a beginning of historical critical research, presented by G.IL.
Chelpanov in his works, of issues of interconnection and interdependence
of “individual” and “social” in a person, as well as the time of his life, during
which they interact and unfold. Chelpanov’s works cover key aspects of
psychological science and practice in the beginning of XXth century and
have not lost their relevance up to date.
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Prospects of the upcoming stages of research lie in defining theory
of the given characteristics and elements of human life, as well as
development of psychological methods of qualification and interpretation
in relation to a concrete person, unfolding of his “individual” and “social”
in real facts of his specific life in its’ unique space and in time.
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IPMTHA MAHOXA. OnTOa0ris 9acy: TAyMadeHHs «Telepimi-
HBOTO» (Y KOHTeKCTi Impans i morasais I'.I. Yeanmanosa) ¥ cmam-
mi-ece Oyde NPoAHANIZ06aHO 0eKIALKA KANOUOSUX MNOHAMb-PeHOMeHI6
ocobucmictozo oymms — Indusioyarvre, Couiarvre, Yac. V piznux na-
paduzmax 6oy mozAu 0 0ymu HA36ani Modycamu Oymms, exsucmeyi-
ANAMU, OHINOAOZIYHUMU KOHCHPYKMAMU ma iH. — 0006’ A3K06uMU ma
HeOOXIOHUMU 6UMIPAMU, PIBHAMU, CHepamil PO3OPMAHHSL KUMMs — ma
iHOUEI0YANLHO20 NOMEHYIANY — KoHKpemHoi Aodutu. Tym éonu 0yoymo
PO3ZASIHYMI SK Y KOHMEKCMI iCHOPUUH020 MUHYA020, MAK 1 iCHOPUUHOZ0
Cb0200eHHA: K 60HU NPOSIEASIOMbCA 6 Kummi Korkpemmoi Atoduu (a60
KOHKPeNnH020 NOKOATHHSA 32AA0M) 1 AK 3 IXHDO10 J0NOMO2010 MOKHA AHA-
Alsyeamu me, w0 6100y6aemuves, i MOOeAI06amU MatidymHe — icmopuiHe
ma éAacte. S MOOeAbHUTL NPUKAA) MAYMAUHUX MOOEALTl YUX NOHAMITi-
HUX KoHcmpykmis nocmaru euerns Ieopzisa Yeananosa npo Couiarvie,
npo Indusidyarvre i — npo Yac. Memodamu meopemusauii ma mode-
AMOBAHHSL Y UbOMY D0CAIOKEHHT CHIAAU NPUHUUNY KAACUYHOI OHIMOA0ZT,
2epMeHesmuKY, iICHOPUKO-KPUMULH0z0 AHAAI3Y, KOMNAPAMUGICICOK UL
AHAAL3, SMICIMOBHOT PEKOHCPYKUIT Ma OHIMOAOZIMHO OPIEHNOAH020 THAY-
maverns. Mema 0ocAidxeHHS — NOKA3AMU OHIOAOZIUHILTL 63AEMO36 430K
danux pisiic poseopmariis Oymms At0OUHU, HEMOKAUGICID 6UAYHeH A/
610M06U 610 010b-AK020 3 HUX — OASL YIAICHO20 CTIABAEHH S 00 C6020 HKUMMISL
mMa npoXKUEAHMS €6020 KUMMSl AK YyiricHoi danocmi. Apyeuii naacm yirei
Q0CAiDKeH s — ICTOPUKO-KPUMUUHUTL AHAALS HAGUAHD NPO COUIANDHULL,
THOUBIOYANLHUTE 1A YaC — 00HO020 13 3ACHOBHUKIE 6IMUUSHAHOL ICUXOA0ZIY-
HOT QYyMKU, 0p2aHi3amopa HayKu ma PiAocoPcoKo-ncUxor02ivHoi oceimu
— I'eopzis Yeananosa.

Karouosei caosa: I'.1. Yeanarios; couiarvie; iH0usidyarore; uac; oymms;
npocmip; mooyc Oymmsl; iCHY6AHMA; AHAAI3 MA MOOEAIO6AHHS; MeMNo-
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parvticmo; iHOUGI0YAALHUTI HOMEHUTAA.

VPVIHA MAHOXA. OHTO20IMSI BpeMeHN: MCTOAKOBaHNe «Ha-
cTosimiero» (B KOHTeKcTe padbot u B3rasaos I.JI. UeanaHosa).
B cmamuve-acce 0yoym npoaHarusuposarvl HeCKOAbKO KAIOUEEIX MOHS-
Muil-eHoMeH06 AudHocmHoz0 Ovimus — Mnousudyarviioe, Coyuarviioe,
Bpems. B pastoix napaduzmax oy MozAau 0bl 001mb HA36aHLL MOOYCAMU
0vimusl, IK3UCEHUUANAMU, OHIMOAOZUUECKUMU KOHCIPYKMAMU U np. —
0053aMeAVHOIMU U HEOOXOOUMBIMU USMEPEHUAMU, YPOSHAMU, Chepam
paseepmuléanus KusHu — u UHOUSUOYAALHOZ0 NOMEHYUANA — KOHKPem-
1020 Heaosexa. 30ecv oHu OyOym paccmompervl KAx 6 KOHMmMeKcme ucmo-
PUUECK020 NPOULA0Z0, MAK U UCTOPUHECKO20 HACTNOAULE20: KAK OHU NPOSI6-
ASIOMCA 6 KUSHU KOHKPEMHo20 HeAoseka (UAU KOHKPenozo noKOAeHUS.
6 U4eAOM) U KAK C UX NOMOULDIO MOXKHO AHANUSUPOSANL NPOUCX00Lee
u modeAuposamo 0ydyusee — ucmopuveckoe u cobcmeentoe. B xavecmee
MO0eALHO20 npUMepa UCMOAKOBAMEAbHBIX MOOeAell AMUX NOHAMUTLHBIX
Korcmpyxmos npedcmaru yuerus Ieopzus Yeananosa o Coyuarotom, 0o
Mnousudyarvriom u — o Bpemeru. Memodamu meopemusayuu u mode-
AUPOBANUSL 6 OAHHOM UCCACDOBAHUL CHAAU NPUHIUNLL KAACCULECKOTL OH-
MOA0ZUU, 2ePMEHEGIUKY, UCTOPUKO-KPUIMULECKO20 AHAAUSA, KOMNAPA-
MUBUCTNCKULL AHAAUS, COOEPIKAMEALHOT PEKOHCHPYKUUU U OHINOAOZUYE-
CKU Opuenmuposartozo ucnoaxosanus. Lleav uccaedosanus — noxasamo
OHIMOAOZUNECKYT0 63AUMOCEA3D 0AHHVIX YPOSHEL passepmoléanus Ovimus
YeA06eKa, He603MOKHOCIb UeAeeHus/omxasa om A100020 U3 HUX — 0As
1eAOCIIHO020 OMHOUEHUS K C60etl KUSHU U NPOKUCAHUS CO0€l KUSHU KAK
yerocmmoil darrocmu. Bmopoil naacm yeaeit uccaedosamus — ucmopu-
KO-KpUMuueckuil aHarus yueHuil 0 CouUarbHol, UHOUCUOYANLHOM U 6pe-
MeHu — 001020 U3 0CHO6AMEAeH OMeUecnéeH Ot NCUXOAOZUNECKOTE MbiC-
AU, 0p2aHU3amMopa HayKu u Pur0CoOPCrKo-ncuxoA02u1eckozo 00pasosas
— I'eopzus Yeananosa.

Karouesvte carosa: I V1. Yeananos; covyuarvoe; uHOUEUOYAADHOE; 6PEMS;
Ovimue; npocmpancmeo; Mooyc ObIMus,; CyuLecmeosariie; AHAAU3 U Mode-
Auposarie; memMnoparbHocmo; UHOUGUOYAALHBLLL NOMeHIUAA.
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